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THE CALIPHATE AND THE ISLAMIC 
RENAISSANCE
HE recent election of a new Caliph as the religious head
of the vast millions who belong to the Sunni communion 
of Islâm has stimulated widespread interest in the history and 
significance of this unique dignity. The followers of Islâm con­
stitute an immense population stretching from the western coast of 
Africa to the easternmost part of China, from the Khirgiz Steppes 
of Central Asia to the Malayan Archipelago. All are animated 
by one common sentiment of unity of faith and doctrine. Even 
the long-standing feud between Sunni and Shiah has now 
disappeared as a factor in practical politics. But the Sunnis form 
by far the largest section of the Islamic population. Taking 
300 millions as a moderate estimate of the followers of 
Islâm among the world’s inhabitants (the Moslems themselves 
place the figure considerably higher) some 270 millions profess 
the Sunni doctrine. The Shiahs barely exceed thirty millions, 
of whom about twelve millions inhabit Persia, the principal Shiah 
State ; some ten millions dwell in India ; the rest live dispersed 
in various Asiatic countries and North Africa. The Sunni 
population extends in a solid mass from the shores of the Atlantic 
to the confines of China, with Persia only to interrupt the 
continuity of the chain. The land of Confucius is reported to 
contain some thirty-five millions of Moslems, all of whom belong 
to the Sunni communion, and all of whom look to Constantinople 
as the seat of their religious head. The chief causes which led 
to this startling disparity in the numbers of the two sects need 
not be discussed here.
Among the moral forces which govern the lives and 
conduct of human beings the mystical element is one 
of the strongest. Both Sunnis and Shiahs recognise the 
strength of this mystical element in their religious 
conceptions ; both believe that the spiritual leadership of 
Islâm (the Imâmate) is the nexus which links the Founder 
of the Faith with his followers. But they differ in their 
conception of the right to the Imâtnate. 'i'he Shiahs believe m 
divine appointment : they hold that the spiritual leadership
belongs exclusively to the House of Mohammed ; that it 
descended in the direct line of his rightful successors until it came
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to the 12th Imam, who disappeared in a cavern in Mesopotamia 
in the year 878 A.D. They believe that he is alive and will 
re-appear towards the end of the world to redeem mankind from 
sin and sorrow. He is therefore called the Ghaib (the ‘ absent ’), 
the Mahdi (the ‘ guide ’) and the Muntazzar (the ‘ awaited ’). He is 
believed to be always present in spirit at the devotions of his fold. 
The expounders of law and the ministers of religion are his 
representatives on earth ; and the temporal chiefs are his delegates 
in the secular affairs of the world.* The Shiahs also believe that 
the imâm must be sinless or immaculate, and ‘ the most excellent 
‘ of mankind.’
{ The conception of the Sunnis is quite different. They 
f  believe the promised Guide is not yet born, and for that reason 
} it is essential under the sacred law to have a Vice-gerent (Khalifa) 
j of the Prophet elected to that office by the voice of the 
i people. To the Sunnis the vox popnli is the vox dei. 
According to their doctrines, among the qualifications 
necessary for occupying the pontifical throne, the first and 
most essential is that the Caliph should be a Moslem and should 
belong to the Sunni persuasion. He must also be a man of good 
character, possessed of the capacity to transact affairs of State and 
competent to lead the prayers. The Sunnis further insist that 
the Caliph should be an independent ruler, not subject to a foreign 
Power.f His responsibility for the proper use of the powers 
vested in him is necessarily associated with his office and dignity.
I *1 am speaking here of the principal Shiah sect, the followers of the 
J twelve Imâms. A  group of Shiahs succeeded in building up in the 
10th century a rival Caliphate in North Africa and founded esoteric 
centres for the diffusion of their peculiar cult. The representatives of 
this sect are now to be found in fragments in different parts of Asia and
Africa. One of their centres was the ‘ Eagle’s Nest ’ whence the Old
‘ Man of the Mountain ’ waged relentless war against Sunni orthodoxy 
and society in general through his devoted disciples and emissaries.
j-The early doctors, on the authority of a reported saying of the 
Prophet, included another condition among the qualities necessary 
for the Imâmate, namely, that the Caliph-Imâm should be a Koreish 
1 by birth. Ibn Khaldun’s explanation shows the exact meaning of 
the Prophet’s saying. At the time the Islamic Dispensation was 
given to the world, a qualified and capable ruler of the Faithful could 
fonly be found among the Koreish, who were the most advanced and 
^powerful of the tribes of Arabia. And the Prophet therefore 
recommended that the Caliph and Imam should be chosen from among 
J them. This view is now universally accepted by Moslem scholars and 
'divines.
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There is little or no analogy between the Pontiff of the Church 
of Rome and the Caliph of Sunni Islâm. The Caliph’s temporal 
^powers involve certain duties, e.g., the defence of the Empire, 
7 administration of the State, questions of peace and war, foreign 
i, relations. But all these can be entrusted to ‘ deputies,’ to a 
\_Cpuncil, or, in the language of modern Europe, to a Parliament. 
If the Caliph transgresses the laws he runs the risk of being 
deposed by the constituted law officers. The Sunni religious law 
insists that the Imâm must be actually present in person to impart 
religious efficacy to the devotions of the Faithful ; and that, where 
it is not possible for him personally to lead the prayers, he should 
be represented by properly qualified persons.
These doctrines are enunciated in detail in most works on 
jurisprudence and scholastic theology. The Khilâfat, it is 
explained, is the Vice-gerency of the Prophet ; it is ordained by 
Divine Law for the perpetuation of Islâm and the continued 
observance of its ordinances and rules. For the existence of 
Islâm, therefore, there must always be a Caliph, an actual and 
direct representative of the Master. The Imâmate is the spiritual 
leadership ; but the two dignities are inseparable, for as the 
Vice-gerent of the Prophet, the Caliph is the only person entitled 
to lead the prayers— that is, when he can himself be present. 
No one else can assume his functions unless directly or indirectly 
‘ deputed ’ by him. Between the Imâm and the congregation 
there is a spiritual tie which binds the one to the other in fealty 
to the Faith. There is no inconsistency between this dogma and 
the rule that there is no priesthood in Islâm. Each man pleads 
for himself before his Lord, and each soul holds communion with 
God without the intermediation of any other human being. The 
Imâm forms only the link between the individual worshipper and 
^the evangel of Islâm.
Under the first four Caliphs, secular and religious affairs were 
conducted by the Caliph, assisted by a Council of Elders con­
sisting of the principal Companions of the Prophet (the Sahâba). 
The tribal chiefs and ordinary citizens often attended the sittings 
in the Mosque. Under the Ommeyyades, who held the Caliphate 
from 661 to 757 A.D., the semblance of a Council was maintained ; 
but in reality the holder of the dignity was a despotic monarch 
controlled to some extent by the expounders of the law, Under 
the Abbasides, the rule enunciated by the Prophet that everything
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connected with the commonwealth should be transacted in 
consultation with the people, was more strictly observed. Under 
the later Abbasides, however, the direction of temporal matters 
passed gradually into the hands of ‘ delegates ’ of the Caliph who 
always, in theory at least, had a Council to assist in their decisions.
On the death of Mohammed, Abu Bakr.who by virtue of his 
age and the position he had held at Mecca occupied a high place 
in the estimation of the Arabs, was elected as the Vice-gerent of 
the Prophet. He was recognised as a man of wisdom and 
moderation, and his election was accepted by the Prophet s family. 
After the multitude had taken the oath of fealty to him the 
newly elected head of the Commonwealth of Islam said :
‘ Behold me charged with the cares of government. I am not the 
best among you ; I need all your advice and all your help. If I do well, 
support m e ; if I mistake, counsel me. To tell truth to a person 
commissioned to rule is faithful allegiance; to conceal it is treason. 
In my sight, the powerful and the weak are alike ; and to both I wis 
to render justice. As I obey God and His Prophet, obey me , it 
neglect the laws of God and the Prophet, I have no more right to your 
obedience.’
Abu Bakr died in 634 A.D., and was succeeded by the great 
Omar. The same procedure of election was followed in his case. 
Omar in his first pontifical address is reported to have said .
‘ M y brethren, I owe you several duties and you have several rights 
over me. One of them is that you should see that I do not misuse the 
income of the State, that I do not adopt wrong measures in the assess­
ment of the dues to the State ; that I should protect the frontiers ; that 
I should not involve you in unnecessary wars. Whenever I err, you 
have a right to stop me and take me to task.’
How many modern statesmen may not take a lesson from the 
words of this wise ruler ?
This was the Caliph who received, soon after his accession, 
the capitulation of Jerusalem. Sophronius, the patriarch who was 
defending the city, refused to surrender the place to any but the 
Caliph himself. Omar acceded to the request and travelling with 
a single attendant, without escort and without any pomp or 
ceremony, arrived at Jabia, where he was met by a deputation from 
Jerusalem. To them he accorded the free exercise of their 
religion, and the possession of their churches and their property, 
subject to a light tax. He then proceeded with the deputation
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towards Jerusalem. On the capitulation of the city he granted 
to the inhabitants similar immunities.
Omar was succeeded first by Osman and then by Ali. Both 
were elected, as their predecessors had been. It is for this reason 
j that the first four Caliphs of the Sunnis bear tire designation 
of ‘ the true Caliphs,’ since they fulfilled in their persons the 
Sunni ideal of elevation to the office by the suffrage of the people. 
With the assassination of Ali, the democratic rule came to an end. 
O f this first republic of Islâm, a philosophical French scholar 
says :—
Thus vanished the popular régime, which had for its basis a 
patriarchal simplicity, never again to appear among any Musulman 
nation ; only the jurisprudence and the rules which depended on the 
Korân survived the fall of the elective Government. Some of the 
republican passion, however, which gave to the small States a certain 
grandeur, and to the great an excess of force, maintained itself in the 
nation :n spite of the armies of the usurpers.
On the assassination of Ali, the Caliphate was seized by 
Muâwiyah of the House of Ommeyya (an offshoot of the Koreish), 
who converted it into an hereditary sovereign office. Thus began 
the Ommeyade dynasty. On the death of Muâwiyah’s grandson, 
the Caliphate passed into another branch of the same family, 
which produced some great rulers. North Africa and Spain 
were conquered in the reign of the sixth Caliph belonging to this 
dynasty. The eighth, Omar bin Abdul Aziz, has been 
deservedly called ‘ the Marcus Aurelius of the Arabs.’ But with 
his exception the Ommeyyades were absolute monarchs. Although 
the form of election was maintained, the succession was in fact 
governed by the nomination of the preceding Caliph. The 
Ommeyyades ruled for less than a century, but within that space 
of time the expansion of Islâm was marvellous. Their capital 
was Damascus, and their authority stretched from the Indus to the 
Pyrenees, and from the Jaxartes to the Indian Ocean. In 757 A.D. 
the Ommeyyade dynasty closed tragically and the Abbasi des came 
into the possession of the Caliphate.f In the Abbaside family it 
remained until it passed into the hands of the House of Osman 
in 1517 A.D.
#Oelsner, ‘ Des Effets de la Religion de Mahomet.’
fFor the events connected with the fall of the Ommeyyades see 
‘ History of the Saracens.’ (Macmillan.)
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The first Caliph of the Abbaside dynasty was elected to that 
high office in the Cathedral Mosque of Kufa, where the oath of 
fealty was sworn to him by the assembled congregation, 
succeeded by his brother Mansur, who was undoubtedly a man 
of considerable sagacity. He built Bagdad an ma e 1 
magnificent city. Long before Western Europe had emerged 
from the darkness of the Middle Ages, Mansur had organized 
established a carefully regulated machinery o governmen > 
became a model both for Asia and Europe. An enumeratmn of 
the Boards which conducted the government would Sive an ic "a 
of the grasp of his intellect. To Mansur also belongs the credit 
of placing the Sunni Church on a solid foundation.
It may, indeed, be said that all the first dgl*  o f * e
Abbaside dynasty were men of exceptiona a 11 y.
Rashid and Mamun are entitled to rank with the g w t r u t o r f  
the world. Under the Ommeyyades. non-Moslem subject had 
been, generally speaking, excluded from a avenues 
emolument and honour. Their fidelity was mistrusted and they 
were objects of suspicion, often not without reason. ’
Catholics and Jews suffered similar disabilities until quite recent 
times. The revolution which wrested the supreme P»we 
the Ommeyyades and transferred it to their rivals, kd to the 
establishment of a wide spirit of tolerance. ie non ’
the subjects of a great and civilised empire, assumed thel P P 
place as citizens of the Commonwealth of Islam; they were admitted 
to the highest employments of State, and ^joyed eqml con­
sideration with the Arabs. The acceptance of this principle 
of racial equality among all their subjects helped the ear y 
sovereigns of the house of Abbas to build up a j n c w h c h  
endured without a rival for over five centuries, andl fellonly befo 
a barbarian attack from without. Harunar-Rashid, after his co 
quests in Asia Minor in extension of the same princip e, 
to the Greek inhabitants of the conquered territories e^ua g 
with his Moslem subjects. This was in accordance with the 
rules laid down by the Prophet* But after their treacherou 
revolt and their massacre of the Moslemf j h e  „great 
Caliph withdrew the immunities he had C0" feirJ  louf>
ordained that their garments should be of a di
•See the ‘ Spirit of Islam,’ pp. 274, 489-
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This was not done as a mark of contempt for their faith, but as a 
protection against future treachery.
The glory of the Abbaside Caliphate began to decline with the 
accession of the ninth Caliph of that dynasty in 847 A.D. The 
Turkish legionaries, like the Praetorian guards, then began to 
claim a voice in the election of the Caliph; and in 945 A .D ., under 
the Caliph Mustakfi, the princes of Deilem, who are known in 
history as the Buyides, constituted themselves * Mayors of the 
‘ Palace.’ The eldest received the title of Sultan, and the practical 
government of the country passed into their hands. In spite, 
V however, of the loss of their temporal authority, the spiritual 
prestige of the Abbaside Caliphs in the Sunni world was so high 
that the Moslem conquerors and rulers who sprang up in Central 
Asia and elsewhere invariably solicited from the Pontiff his 
authorisation and his formal investiture, with the object of 
legitimising their rule and making insurrections against them 
illegal. It is a cardinal principle of the Sunni doctrine that so long 
as a duly elected imâm is not declared a ‘ transgressor ’ or 
, forfeits his authority for desertion of his trust or breach of the sacred 
I laws, any rising against him is regarded as unlawful. Hence the 
/ anxiety of the great chieftains to obtain the recognition of the 
Caliph. On receipt of the Firman and investiture the legitimacy 
of their title to rule became established. Mahmud of Ghazni 
obtained a diploma and robe of honour (tashrif) with which he 
, was invested by the Caliph’s envoy with impressive pomp and 
ceremony. He received the titles of Sultan and of Yemin-ud- 
. dowla (‘ the right-hand of the Empire ’) and Amin-ul-Millat, 
* Guardian of the Faith.’
As the Ghaznavide power waned in Mid-Asia and the Buyides 
lost ground in Irak, the Seljuks, a Turkish tribe settled in 
Khorâsan, rose into prominence. The Caliph Kâim conferred 
' on their Chief Tughril, a mighty conqueror, the dignity and title 
of Sultan and invested him with supreme temporal authority 
over the countries which recognised the spiritual sway of the 
I Abbasides. This was continued to Alp Arslân, his successor in 
the over-lordship of the Seljukides. Alp Arslân smote the 
Byzantine at Malazkard, not many marches from the spot where 
i the Greeks sustained their recent decisive defeat, and drove them 
out of Asia Minor. Alp Arslân’s brilliant son, Malik Shah, 
patron of the astronomer-poet, Omar Khayyâm, and of the famous
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administrator Nizâm ul-Mulk, received also with the title of 
Sultan, that of Jaldl-ud-Dowla (‘ Glory of the Empire.’) On his 
death in 1093 A.D. his empire was partitioned among his sons, 
each of whom received the diploma of authorisation with the title 
of Sultan. With the decline of the Seljukides the temporal 
authority of the Caliphs grew, until about the middle of the 12th 
century they regained full control in Irak, Lower Mesopotamia 
and Fars. In 1226 A.D., Altamsh, the third Pathan 
King of Delhi, solicited the Caliph Mustansir for 
investiture. The route from Bagdad to Delhi was stall 
open ; and an embassy from the City of the Caliphs 
proceeded to Hindustan to hand the King t ie covete 
diploma, conferring on him the title of Sultan an t ıe aut lority
to lead the prayers. _
Thus through the long course of ages even when the Pontiff 
was, politically speaking, a mere cypher, the t eory vas 
scrupulously maintained, in accord with the re ıgıous aw, a 
the delegation of temporal authority, whether absolute or partial, 
whether in toto or with reservations, emanated directly from the 
Vice-gerent of the Prophet; but the delegation could only be 
made to a Moslem. The student of history will no doubt observe 
a strange analogy between the rule of the Shari at and t e t  1('0IT 
of the British Constitution that the throne is the fountain of all 
authority. The Caliph Mustansir died in 1242 A.D. at 
the most critical period in the destiny of his house and 0 
Saracenic civilisation. His son, Musta’sim b Ulah, the 
thirty-seventh and last Caliph of the House of Abbas, was 
weak, vacillating, and fond of pleasure ; his Caliphate was one 
continuous record of disturbance at home and trouble abroad, 
culminating in the destruction of Bagdad by the Mongols in the 
year 1258 of the Christian era. The Caliph, together with his 
sons and the principal members of his family, perished m the 
general massacre ; only those scions of the House 0 33
escaped the slaughter who were absent from the capital, or
succeeded in avoiding detection.* . ,
For two years after this massacre the Sunni world was without 
an imâm and Caliph. The grief felt by Musulmans at the
* For a full account of the sack of Bagdad and its attendant horrors 
see the ‘ History of the Saracens, page 395 •
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which in the course of less than four generations grew into a nation 
was almost coeval with the sack of Bagdad by the Mongols in 
1258 A.D. Sultan Ala-ud-din, the last Seljukide King of the 
principality of Iconium, planted in the Sakaria Valley four 
hundred families of his congeners who had, under Mongolian 
pressure, migrated from Khorasan to act as wardens of the 
marches against the Greeks. This small tract of country became 
the cradle of the nation which took from Osman, the son of their 
original leader and their eponymous hero, the name of Osmanli* 
The expansion of this small principality was as remarkable as the 
vitality of its people. After their crushing defeat by Timut 
: (Tamerlane) they recovered strength to resume their conquests  ^
in Europe so rapidly as to astonish and confound their enemies^/^
‘ The rapidity of their growth, (says Dr. Libyer), from so small a 
beginning, and under such apparently unfavourable circumstances, into 
a durable State is one of the marvellous things of history In about 
two and a-quarter centuries from the time of their independence they 
were able to attempt for the last time to unite the entire Mediterranean 
civilisation into one Empire. North Africa, Syria, Arabia, the 1 ıgrıs- 
Euphrates Valley, Armenia, Asia Minor, Greece, the Balkan Peninsula, 
a large part of modern Austria-Hungary and of modern Russia were 
theirs ; they threatened Italy, Central and Eastern Europe and Persia. 
They thus held all three of the earliest centres of Mediterranean 
civilisation, the western half of the old Persian Empire, and all the 
dominions of Rome, except the north-western one-third. |
Mohammed II, the Conqueror, captured Constantinople in 
I453- Towards the end of the same century the star of Selim I, 
the grandson of the Conqueror, rose in the horizon. His 
victories over the enemies of Islâm won for him the title of 
‘ Champion of the Faith ’ ; no other Moslem sovereign, not even 
his great rival Shah Isma’îl, the founder of the Sufi dynasty in 
Persia and the creator of the first orthodox Shiah State, equalled 
the Osmanli monarch in greatness and power.
The closing decades of the fifteenth century had witnessed a 
vast change in the conditions of Egypt. A  few years later the 
’ anarchy that had set in under the later Mamelukes reached its 
climax. Selim I was invited by a section of the Egyptian people
*Osman pronounced as Othman led to the origin in Europe of the
• term Ottoman. . . , r o  , •
f  ‘ The Government of the Ottoman Empire in the time of bulaiman
the Magnificent.’
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absence of a spiritual Head of the Faith, and the acute 
need for a representative of the Prophet to bring solace to 
the Faithful are pathetically voiced by the Arab historian of the 
Caliphs. The devotions of the living were devoid of that 
religious efficacy which is imparted to them by the presence in 
the world of the Vice-gerent of the Prophet. Appreciating the 
necessity of reviving the Caliphate, Sultan Baibars, who became 
master of Egypt in 1259 A.D., invited a member of the House 
of Abbas, Abu’l Kâsim Ahmed, who had succeeded in making his 
escape, with the Prophet’s relics, from the massacre, to come to 
Egypt for installation in the pontifical seat. On his arrival in the 
environs of Cairo, he was met by the Sultan, accompanied by the 
judges and other great dignitaries and officers of State. Before the 
ceremony could take place his descent had to be proved before 
the chief Kâzi (or judge). After this had been done, he was 
installed in the chair and acknowledged as Caliph, under the title 
of al-Mustansir b ’lllah— ‘ Seeking the help of the Lord.’ This 
occurred on the 12th May 1261, and the new Caliph’s name was 
impressed on the coinage and recited in the Khutba (the customary 
address after prayers). On the following Friday he rode to the 
mosque in procession, wearing the black mantle of the Abbasides, 
and delivered the pontifical sermon. As his installation as the 
Commander of the Faithful was now complete he proceeded to 
invest the Sultan with the robe and diploma so essential for the 
exercise of legitimate authority.
The Abbaside Caliphate thus re-established lasted in Cairo 
for over two centuries and a-half. During this period Egypt was 
ruled by chiefs who are designated in history as the Mameluke 
Sultans. Each Sultan on his accession to power received his 
investiture from the Caliph, and claimed to exercise his authority 
as the lieutenant and delegate of the Pontiff. The letters-patent 
appointing ministers of religion and administrators of justice 
usually bore the Caliph’s sign-manual. Though shorn of all its 
temporal powers, the religious prestige of the Caliphate was so 
great, and the conviction of its necessity as a factor in the life 
of the people so deep-rooted in the religious sentiments of the 
Sunnis that in the 14th century long after the fall of Bagdad a 
Musulman sovereign of India received his investiture from the 
Abbaside Caliph of Cairo.
The establishment of the small Turkish colony in Asia Minor,
THE CALIPHATE AND THE Jan.190
to restore order and peace in the distracted country, and he easily 
overthrew the incompetent Mamelukes. He then proceeded to 
incorporate Egypt into his already vast dominions. The Caliph 
who at this period held the Vice-gerency of the Prophet bore the 
pontifical name al-Mutawwakil ’ala-Allah (‘ Contented in the 
‘ grace of the Lord ’). He perceived that the only Moslem 
sovereign who could, by combining in his own person the double 
functions of Caliph and imâm, restore the Caliphate of Islâm in 
theory and in fact, and discharge effectively the duties attached 
to that office, was Selim. He accordingly in 1517, by a formal 
deed of assignment, transferred the Caliphate to the Ottoman 
conqueror, and with his officials and dignitaries ‘ made the Bai’at 
' on the hand of the Sultan.’ In the same year Selim received the 
homage of the Sherif of Mecca, a descendant of Ali, who 
despatched his son to present on a silver salver the keys of the 
Kaaba, and took the oath by the same proxy. The combination 
in Selim of the Abbaside right by assignment and by Bai’at, and 
the adhesion of the representative of the Prophet’s House, who 
held at the time the guardianship of the Holy Cities, perfected 
the Ottoman Sultan’s title to the Caliphate, ‘ just as the adhesion 
‘ of Ali had completed the title of the first three Caliphs.’ The 
solemn prayers with the usual Khutba offered in Mecca and 
Medina to the Sultan gave the necessary finality to the right of 
Selim. Henceforth Constantinople, his seat of government, 
became the Dâr-ul-Khilâfat, and began to be called Islambol—  
‘ The City of Islam.’ Before long envoys arrived in Selim’s 
court and that of his son, Solyman the Magnificent, from the 
rulers of the Sunni States to offer their homage ; and thus, 
according to the Sunnis, the Caliphate became the heritage of the 
House of Osman, which they have enjoyed for four centuries 
without challenge or dispute.*
The title of Sultan was for the first time bestowed by the 
Abbaside Caliph Wasik upon one of his Turkish generals- It
*The whole account of the installation of Selim on the pontifical 
throne is set out in the monumental work of the great Swedish scholar, 
d ’Ohsson, who had unique facilities of access to the imperial archives 
in Constantinople. His work was published in 1787. Ibn Ayâs, the 
Egyptian historian, refutes the story that Selim ‘forced’ Mutawwakil 
to assign the Caliphate to him. According to Ibn Ayâs both Selim 
and Solyman treated Mutawwakil with consideration.
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seems to have remained virtually in abeyance until the Buyides 
rose to power, when it was conferred on those princes. Afterwards 
it was bestowed, as we have seen, on the Seljukide sovereigns, on 
Mahmud of Ghazni and the Indo-Moslem rulers. Until the 
Caliphate was assigned to Selim, the two dignities were quite 
separate ; in fact, one was the title of a dignitary of the Empire, 
whilst the other was the designation of the religious head of the 
Sunni Commonwealth. When Selim was invested with the 
Caliphate, he was already the Sultan of the Ottomans, and the two 
offices thus became combined in him. The title of Ameer-ul- 
Mominin, the ‘ Commander of the Faithful, also became his.
The combination of the Sultanate and the Caliphate in Selim 
and his successors naturally led to a clash of ideals. I he Sultan 
as the chief of the Ottoman nation was an absolute monarch. 
His absolutism was, it is true, limited in practice by the Shari at 
and tempered by custom and usage, but he was in theory the sole 
master of the lives and liberty of his subjects. His will was law ; 
and he could launch his people into war or get them out of it as 
he wished. This was the world-old conception of the I arthians, 
the Medes, the Persians, and the Byzantines. The Caliph on 
the other hand, was the constitutional head of a Commonwealth, 
subject to the law, bound to act in consultation with his people. 
It must be admitted that the greatest of the Sultans did endeavour, 
and successfully, to maintain some harmony between absolutism 
and constitutionalism. They had no power to change the 
Shari’at, but they had authority under the Shan at to issue from 
time to time rules and edicts to bring the institutions of the 
Empire into harmony with advancing progress. In later times 
most of those edicts were sterilised by foreign opposition The 
immense volume of Kânûns (Rules) and Tanzimit (regulations) 
bear testimony to the anxiety of the Ottoman rulers to keep pace
with the times. „ , . , . . .
Nor were the Sultans in the period of their glory wanting in
the virtues of simplicity. But untrammelled power 'n 'h e  hands 
of the best of men is apt to lead to incalculable evils In y,
the reign of the late Sultan Abdul Hamid fum.shes the bes 
example of the curse of despotism. Under the pressure of General 
Ignatieff, the Czar’s ambassador, he closed down tile rst Ur ish 
parliament which had so auspiciously begun the work of regenera­
tion, sent its author to die in exile, and for over 30 years ruled
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Turkey as an irresponsible despot. Much as we may regret the 
disappearance of an institution and a title with which the most 
glorious period of Turkish history is intimately linked, it can 
hardly be disputed that the Sultanate and its absolutism were 
wholly in conflict with the growing spirit of freedom in the world ; 
and that if new Turkey was to take her place among the comity of 
free nations on a basis of equal rights and equal duties, the 
Sultanate was bound to go.
Possibly the name might have been preserved by transforming 
the institution into a constitutional monarchy. But the risk of 
intrigues in the hands of an unscrupulous sovereign desirous of 
shaking off the constitutional checks would undeniably have been 
great. Also the facilities it would have afforded to foreign Powers 
to play him off against the State would have been dangerous to 
its safety. European history contains abundant warning against 
compromises of the kind. The reformers accordingly adopted 
a drastic remedy against the mischief inherent in the system. 
The ex-Sultan is more to be pitied than condemned. What he 
/ did was done with the 1 Big Stick held over his head. Although 
there is much to be said in his exculpation, his acts, coupled with 
[ his flight will be taken as depriving him, under the Shari’at 
of the right to the rulership of Islâm.
The Caliphate seems to have been regarded by the later 
! sovereigns of Turkey as a mere appanage to the Sultanate. In 
the world of Islâm, on the other hand, the prestige of the Sultans 
\ rested on their religious headship. With the disappearance of 
! the Sultanate, and the reversion to the rules and regulations which 
sanctify the installation of a constitutional head of the Islâmic 
i commonwealth, the Caliphate now regains its pre-eminence. The 
problem of the Sultanate was peculiarly a question for the Turks 
themselves to solve ; the Caliphate concerns the entire Sunni 
world. As above explained, the right to the headship was 
) assigned to the House of Osman : it cannot be taken away from 
. that family without the assent of the entirety of the Sunni 
people. Primarily the right of election to the office rests with the 
Ottoman nation through its constituted representatives, and has 
to be confirmed by the sacramental oath of fealty. T he direct or
*The Radd-ul-Muhtâr distinctly lays down that the Kâzi in pro­
nouncing his decree should construe the law in accordance with the 
needs and exigencies of the time (Maslahat-ul-ivakt).
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indirect assent and acceptance of the Sunnis outside the Turkish 
Empire perfects the title of the elected chief. Prayers offered in 
Mosques invoking blessing on him are tantamount to bai’at with 
his hand in the hands of the person taking the oath. The election 
and installation of the new Caliph seem to have been strictly 
in accordance with the requirements of the law, and of the rules 
hallowed by centuries of observance. Prayers, we understand, 
have been offered for him in the mosques throughout India and
1
 elsewhere. He has also, it appears, received the homage of the 
University of al-Hazhar,which is held in high esteem all over north 
Africa and the East. The Pontiff of the Church of Rome was 
represented, we are told, at the installation by a special envoy ; 
and it is curious to note that he was the only sovereign ruler who 
did this act of courtesy.
Judging from reports in the Press, the Turkish National 
V  Assembly appears to have invited representative delegations 
- from all Sunni countries to discuss and decide on the 
question relating to the temporal powers of the new Caliph.
The Moslems of India are perfectly logical in their demand that 
the Caliphate of Constantinople should be left untouched by the 
Allied Powers ; and that its temporal and spiritual authority 
should not be tampered with on any pretext whatsoever. Had 
they taken up any other position they would have acted contrary 
to the S h a n ’at ; and would have furnished to non-Moslem States 
a pretext for reducing the Caliphate to a shadowy religious 
institution without prestige or power. As the Caliph can under 
no circumstance be subordinate to a Christian State it would have 
placed Islâm in conflict with the whole of Christendom.
The Turkish reformers seem to have begun well. With 
j breadth of vision and appreciation of the growing needs of 
humanity, they have, by their ‘ Fraternal Treaty’ with Persia, put 
an end to the feud between Iran and Turan which had lasted since 
the beginning of history. What is more, the treaty puts an end 
to the deplorable schism which has for the last thirteen centuries 
divided Islâm into two hostile sects. The abolition of the 
prohibition of marriages between Persians and Turks, and between 
Shiahs and Sunnis, is an achievement of which Mustapha Kemal 
Pasha and his colleagues may well be proud. To establish 
I friendly relations with Afghanistan, Persia and the other 
neighbouring States reflects great credit on their statesmanship.
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, British policy towards the Moslem races has, within recent 
/years, been an enigma. With the downfall of Czarism a unique 
opportunity was vouchsafed to England to obtain the cultural 
hegemony of the Moslem world. That opportunity has been 
deliberately thrown away. By fostering goodwill and the old 
trust she could have linked up with her all the followers of Islâm 
from Egypt to China. Unfortunately, her policy took a different 
turn, which means the loss of a great asset to the Empire— the 
friendship of the millions among whom the name of England had 
stood high for justice and fairplay.
The opportunity lost by England has been seized by France, 
who now fills the röle of England as the interpreter of Moslem 
sentiment. She has established, recently, a Musulmân hospital 
and helped in the foundation of a great mosque in Paris. Marshal 
Lyautey presided at the opening ceremony and his speech on the 
occasion is well worthy of notice by statesmen and politicians who 
have the interests of the British Empire at heart. After combating 
the legend that Islâm was a destructive, anarchical and intolerant 
force, and referring to the elements of social order to be found 
in all stages in Morocco, Algeria and Tunis, Marshal Lyautey 
continued :—
‘And now there appears in the East under Mustapha Kemal, who has 
revealed himself to be a true statesman, an effort at national restoration, 
construction and organization, towards which all our sympathies go out’. 
France liberal, orderly and laborious— and Islâm— renewed and 
rejuvenated— appear to me to be two great and noble forces, whose 
union should be a preponderating factor in the peace of the world.’
( The renaissance of Islâm must come from within, and it is a 
j matter for satisfaction that New Turkey has made this one of her 
(ideals. The Osmanli has a virile character : he only requires 
¡sympathetic co-operation to do his share in the culture and 
¡civilisation of Asia. A  nation which could survive constant 
(attacks delivered at short intervals* during the last century and
*Leaving out the wars of the 18th century, I would just mention 
those Turkey had to face in the 19th, viz., 1812,1829,1849,1856,1877, 
1897, I9I I > 1912. It is no use referring to the War of 1914 into 
which she was dragged by Germany, nor the three-years’ war against 
the Greeks since 1919, which was solely due to the pro-Hellenic 
policy of M r. Lloyd George. An excellent sketch of the Ottomans of 
Anatolia, who form the backbone of the Turkish nation, appeared 
in the August number of the Review of Reviews.
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a-half against its national life and independence deserves sympathy 
and the support of all right-minded people. It has proved its 
right to live. The programme which Mustapha Kemal Pasha 
published to the world the other day inspires the hope that the 
statesmen of New Turkey realise the complexity of the task before 
them. They will have to devote themselves not merely to the 
economic restoration of their devastated country, but also to the 
organization of the moral elements that go to constitute a great 
and civilised State : the development of education on national 
lines, with full regard to the necessities of the advancing tide of 
human progress ; * the promotion of peace, concord and a feeling 
of security among all their subjects; improvement in the 
administration of justice; and above all an immediate arrangement, 
a concordat, safeguarding the privileges and prerogatives of the 
Caliph in accordance with the sentiments of the whole Moslem 
world.
The new Caliph is reported to be a man of culture and a 
scholar of attainments and intellectual gifts. He appears to be 
conversant with some at least of the European languages, and 
au courant with the politics of the world. This is a happy augury 
for the renaissance of Islam. It is to be hoped that, given the 
opportunity, he may, in co-operation with the representatives of 
the people, revive the memories of earlier days by his interest in 
promoting the public weal. Perhaps he may be able to pave the 
/way for a better understanding between Islam and Christendom, 
j Where humbler men have failed, the Caliph Abdul Medjid may 
/attain success.f
Ameer Ali
‘"'Under Musulman law, sex is no disqualification for any office under 
the State. Abu Hanifa declared that a woman can hold the office of a 
judge. The appointment in Angora a little while ago of an 
accomplished lady as Minister of Education is an object lesson to 
modern Europe.
'[•According to the Echo de l  ’ Orient, he strongly opposed Turkey 
being dragged into the war of 1914, which made him most unpopular 
with the Germans and the men then in power in Constantinople.
Taha Toros Arşivi
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